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In the chapter on “The Heuristic Power of Agapism in Peirce’s Philosophy”
in his recente book, Semiotics and Pragmatism: Theoretical Interfaces,
Ivo Ibri points out that access to Peirce’s work requires something on the
part of the reader that is “not readily available in everyone’s spirit: a sense
of poetry, an aesthetic sensitivity that will, ultimately, become the sharpest
and strongest tool to penetrate the deepest meaning of his philosophy”
(Ibri, 2022, p. 116). Such a sensitivity is manifested in Ibri’s own
responsiveness to Peirce’s accounts of the permeating qualities of things
in a dynamic universe of emerging novel orders and patterns. Ibri’s book
presents the record, indeed the culmination, of a well-known and wide-
ranging long-term engagement with the work of Peirce. It makes available
in English translation the contents of the two-volume collection of his
papers in Portuguese published in 2020 and 2021, although a number of
them were originally published in English. The title of the book indicates
the dynamic triadic nature of Ibri’s central Peircean themes: semiotics and
pragmatism and their theoretical as well as historical “interfaces”.
Paradoxically, taken alone, the book’s main title, “Semiotics and
Pragmatism”, gives no indication that it is principally about Peirce. The
reason, I think;, is that there is na interwoven duality of, or tension between,
the tasks that Ibri has taken upon himself to accomplish in the intellectual
journey manifested in the book’s contents: (a) Thinking about Peirce, on
the one hand, and (b) Thinking with and through Peirce, on the other.
This duality of tasks accounts both for the expository and argumentative
richness of Peircean themes and the accompanying sense of intellectual
engagement and exploration as they are taken up in the various parts of
the book: art as an articulated realm of “nameless things”, the presence
of a poetic ground and its links to Schelling in Peirce’s philosophy, the
nature of abduction and of agapism as heuristic principles, the scope of
Peirce’s theory of signs and interpretants, the theory of beliefs and the
intellectual dangers and poverty of dogmatism, the nature of habits and
rational conduct, the centrality of the categories for Peircean pragmatism
and objective idealism, the relations between pragmatism, pragmaticism,
and neopragmatism, and other technical and subsidiary topics of current
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social and political importance. The discussion of these themes involves wide-ranging and generous
linkages to other parallel discussions that support or expand Ibri’s own positions and existential
commitments.

Ibri frames in a variety of ways the inextricably intertwined strands of semiotics and pragmatism
(or pragmaticism) in Peirce’s work and argues forcefully in other chapters for Peirce’s metaphysical
vision of an emergent creative universe marked by the “infinite faces of chance” (Ibri, 2022, p. 122),
a vision rooted in Schelling’s objective idealism and in scientific discoveries of the 19th century. The
organization of the book is thematic and does not develop in linear fashion as a treatise. It can be seen
as sequence of engagements or as a series of analytical spirals in which the topics and issues of the
book, focused on Peirce’s heuristic fertility, are taken up in a kind of dialectical dance of “retrievals and
continuations”, leading inevitably, as Ibri points out, to a high number of repetitions and recapitulations.
This is partially due to each chapter in the book, while free standing, functioning as a heuristic device for
exploring and arguing for the nature and power of Peirce’s interlocking main positions and their shared
conceptual underpinnings.

In a stimulating chapter on “The Poetics of Nameless things”, Ibri writes that the Peircean claim
of a “correspondence between external and internal worlds” is the “deepest root of pragmatism” (Ibri,
2022, p. 60). This root gives rise to a system of spiraling tendrils marking the growth of the Peircean
philosophical project. We can think of the chapters of Ibri’s book as themselves spiraling, and at times
entangled, analytical tendrils that support the growth of our understanding of Peirce’s project and
explore its philosophical scope and current relevance. The spiraling nature of the chapters involves a
form of hermeneutical repetition that oscillates between an analytical presentation of central Peircean
concepts and reflective extensions of their origins and consequences. To use another image, Ibri’s book
can perhaps be seen as a kind of moving lattice for framing, with “critical goodwill” (Ibri, 2022, p. 30),
Peirce’s philosophical project, a project that, like Ibri’s book, is not for the faint of heart or mind, but at
the same time richly rewarding.

Ibri engages Peirce’s core themes much in the way one would examine a precious stone, each
side of which reveals some aspect of its structure, defining quality, and import. The focus of the book,
while clearly about Peirce, is more concerned with exploring what Peirce is about and confirming its
abiding relevance. At the same time, there is no attempt, and no need, to give a systematic exposition
or charting of the historical development of Peirce’s thought as a whole, although its historical
dimensions, phases, and dependencies are clearly acknowledged in dierent chapters, whose basis
texts stem from diverse circumstances and occasions and were directed to a range of professional
audiences. Ibri, along with a whole international intellectual community, has found in Peirce’s work
a kind of treasure chest of concepts and analytical methods that bear upon the riddle of significance
of the cosmos and our participation in “a theater of reactions... together with other existing beings”
(Ibri, 2022, p. 148). The chapters in this book are for the most part complex fusions of genetic and
conceptual exposition and of concrete application. This is especially apparent in the discussion of the
philosophy of art, the heuristic exclusivity of abduction and the heuristic power of agapism, and the
relations between pragmatism and objective idealism, culminating in the chapter on “the aesthetic
face of Peirce’s pragmaticist epistemology”, which concludes the book and echoes the issues in the
opening chapters.

Ibri’s book is not meant to be an introduction to Peirce nor in any explicit sense a systematic
confrontation of Peirce’s philosophical project with alternative approaches to its central themes. For
professional readers, however, this collection of Ibri’s papers oers the chance to think again about the
scope, coherence, and implications of Peirce’s philosophical corpus. The papers, free standing as they
are and with dierent originating occasions, are all permeated by a unity of tone and openness to further
development, even in directions that Ibri would perhaps not be willing to accept, as in the relations



between a Deweyan and Peircean aesthetics or in the development of a religious naturalism and a
metaphysics without theism. But, on the positive side, writing about Peirce’s relevance to the special
sciences, Ibri remarks that Peirce’s classification of the sciences will lead their investigations

[...] to a higher heuristic level, not only by the introduction of na enriching vocabulary
which will enable the perception of new aspects of phenomena but also by aording
the philosophical acknowledgment of the equality of logical rights introduced by the
symmetry of categories. (Ibri, 2022, p. 240).

Ibri illustrates this by reference to biosemiotics, which he claims “will have its horizons expanded
not only for the reasons mentioned but also for the possibility of considering its primordial object,
life, in light of an Objective Idealism conditioning a realism” (Ibri, 2022, p. 240). Such a suggestion
has been taken up, both positively and also with certain reservations, in the Peirce-influenced work of
Jesper Homeyer, Kalevi Kull, and Timo Maran, among many others. Their work, not mentioned by
Ibri, exemplifies what it means to look at nature and its cohabitants as sharing “a general and common
purpose, namely, the continuity of life” (Ibri, 2022, p. 240) and a consequent “acknowledgment of the
substantial ideality of Nature” and its aesthetic essence upon which one can look “with admiration”
(Ibri, 2022, p. 240), paths pursued with deep sensitivity in dierent ways by Homeyer, Kull, and Maran.
Kull has shown how biosemiotics leads to a bioaesthetics that can take a variety of forms, including
Maran’s poetic naturalist ecosemiotics, sensitive to the branching aesthetic aspects of the orders of
nature naturing and nature natured.

Ibri warns us, with respect to philosophical orientation and approaches, of “the cruel final solitude of
those that choose to be dogmatic” (Ibri, 2022, p. 310). In an earlier chapter he characterized dogmatism
as a kind of “conceptual anorexia” (Ibri, 2022, p. 188), a form of intelectual self-starvation, the tenacious
holding to conceptual schemes, belief systems, and philosophical topics that block the path of inquiry.
The range of issues he pursues in these papers with Peircean tools is meant to illustrate and defend in a
nuanced fusion of exegesis, application, and extension the heuristic power, scope, and internal relations
of Peirce’s philosophical frameworks.

While it is explicitly self-situated within a vast network of scholarly literature devoted to Peirce with
numerous citations of parallel and supporting discussions, including mine, Ibri did not set as his goal
an extensive confrontation with other representatives of the pragmatist tradition, although there are in
places important references to James and also a few to Dewey in the short Part IV: Historical Context of
Pragmatism in Brazil. The work of Rorty, however, appears in multiple contexts, most of them critical,
as part of Ibri’s repudiation from a Peircean standpoint of his type of neo-pragmatism. Ibri’s deep felt
concern for communities and their aective bonds and forms of semiotic interactions would seem to have
merited some gesture to the work of Mead, especially pertaining to the semiotic definition of the social
self and its dialogical matrices of significant gestures that shape us in our communities. However, the
format of the book as an organized set of Peircean studies would have become unmanageable if links to
supporting or diering approaches within or outside the pragmatist tradition had been incorporated. There
are numerous studies of the linkages, both positive and negative, between the representative figures of
this tradition.

Ibri, it is clear, considers Peirce to be the standard against which other figures in the pragmatist
tradition are to be measured. The reasons for this contention are manifold, but the intricate relations
between Peirce and the “others” pragmatists do not unequivocally show that their work is to be seen
as merely subsidiary to Peirce’s or even as wrongheaded with respect to their shared concerns and
organizing concepts. It is not the task of the studies in this book to pursue this theme or the lines
of connection, which also clearly fall under the rubric of “theoretical interfaces”. The interfaces
foregrounded in this book are internal to Peirce’s philosophical project itself and its formative sources.



Ibri’s core contention is that “Peirce’s mature philosophy is constituted by a system of interlacing ideas,
suggesting a non-foundationalistic hierarchy between its diverse disciplines, notwithstanding such
system being concerned with genetic issues, such as his conception of cosmogenesis” (Ibri, 2022, p.
257) and the “inexorable action of chance” (Ibri, 2022, p. 320). As to Peirce’s categories, Ibri writes:
“Understanding them distinctly, within two philosophical realms, namely, the phenomenological and
ontological planes, provide a master key to consider the entire system of doctrines that shapes Peirce’s
philosophy” (Ibri, 2022, p. 268). Indeed, in discussing the “transit of signs between subject and object”,
Ibri argues that “phenomenology precedes semiotics: the science of signs presupposes a being in the
world that can no longer be ignored by a transcendent consciousness that seeks in itself a formal ground
for a shapeless world” (Ibri, 2022, p. 115-116). Such a being in the world is marked by “the symmetry
of the categories on the sphere of the interior and exterior worlds” (Ibri, 2022, p. 116), a constitutive
symmetry, marked by mediations and interruptions on both individual and social levels.

It is the great merit of the papers collected in this book that they mediate to us the existential range
and import of Peirce’s attempt to uncover the dynamics of these processes of what Goethe called “inner
becoming outer” and “outer becoming inner”. By their richness of detail, their intellectual and existential
engagement, and their openness to further theoretical interfaces and extensions, they contribute to
building a community of philosophical inquirers who strive to avoid the cumulative eects of “the cruel
final solitude of those that choose to be dogmatic™ (Ibri, 2022, p. 310).
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